NOTES AND DISCUSSIONS/NOTES DE LECTURE

OEDIPUS COLONEUS 1583-1584

GorpoN M. KirRkwooD

THE MSS ARE ESSENTIALLY UNANIMOUS in their transmission of OC
1583—-1584:

XO. OJAwhe yap dvoTnvos;
AT. ws NehoLToTa
K€eLvov Tov alel Blotov éfemiaTago.

The only variation, as given in Dawe’s Teubner apparatus, 1s between aiel,
in AUY, and get, in LKQRV. To avoid the nonsense of having the messen-
ger declare that Oedipus has “left his everlasting life,” both Dawe and Dain
(in the Budé edition) accept the conjecture Aehoyxota for Aehovmora;' Dawe
calls this a correction. It does indeed correct nonsense into sense, but it is
highly questionable whether the sense thus created—the messenger is made
to declare that Oedipus, by his death, has gained everlasting life—is appro-
priate. The status of fipws is not easily defined in detail.? The hero and his
power and his cult are inextricable from his place of burial; to that extent a
hero who has passed from life on earth is dead. But heroes can also appear,
and hence their power after death is in some way connected with a persona
that is different from the Homeric, wraith-like continuation that seems still,
through the fifth century and beyond, to have been the usual concept of the
psyche of ordinary mortals after death.? But the evidence about beliefs is
notoriously varied and contradictory, and the borderlines between deity and
hero, hero and mortal are often indistinct.* Thus the meaning provided by
AehoyxéTa cannot be said to be impossible. On the other hand, so definite an
asseveration of immortality for a human being is extraordinary (outside the

!Ascribed by Dawe to Mudge and Meineke, by Dain to Wilamowitz, this conjecture presum-
ably appears first, credited to Zachary Mudge, in Benjamin Heath’s Notae sive Lectiones
(1762); cf. R. C. Jebb, Sophocles. The Plays and Fragments. Part I1I: The Oedipus Coloneus
(Cambridge 1907) lv. Wilamowitz, in proposing this reading, on pages 366-367 of his son
Tycho’s Die dramatische Technik des Sophokles (Berlin 1917), seems unaware that he has been
anticipated. The conjecture had little appeal to editors before Wilamowitz’s espousal of it.

2A full and authoritative study of this complex topic is made by A. D. Nock, “The Cult of
Heroes,” HTR 37 (1944) 141-166. For brief discussion and references see W. Burkert, Greek
Religion (Cambridge, Mass. 1985) 203-208, and W. K. C. Guthrie, The Greeks and their Gods
(Boston 1950) 231-235.

3Cf. Burkert (above, n. 2) 194-199.

“The evidence adduced by Nock (above, n. 2) makes this clear.
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language of the mystery religions®) and hence it is risky to force Sophocles
into making it.* Moreover, it is far less likely for Biotos to be used for life
after death than for life on earth.”

Kamerbeek’s doubts about this conjecture are well-founded.® He adopts it
“after much hesitation,” notes the problem of this meaning for Biotos, but
defends it with two parallels, Euripides Medea 1039 (about which he ex-
presses reservations; and oxfipa Blov need not in fact refer to life after
death) and Hipp. 195, which does indeed provide a kind of parallel, though a
very imperfect one. What the Nurse appears to say (the text is partly uncer-
tain) is that mankind clings to this life on earth 8v amewpoatvmv dANov BusTov,
“through ignorance of another life.” The similarity of meaning is not close.

In short, if the text tradition had given Aehoyxéra . . . Tov aiel Blotov we
would presumably accept it as an interesting and most unusual description
of the fate of a hero after his mortal life, but to assume, against the evidence
of the Mss, that this is what Sophocles wrote is extremely improbable. No-
where else in the play is there language conveying an assertion of immor-

*In descriptions of the life after death enjoyed by initiates of the Eleusinian Mysteries and
other cults emphasis is on the blessedness of their state rather than on its permanence. For
references and analysis see F. Graf, Eleusis und die orphische Dichtung Athens in vorbellenisti-
scher Zeit (Berlin 1974) ch. 3 (“Die Jenseitsdichtung”).

“The concept of individual immortality is foreign even to the Eleusinian Mysteries according
to M. P. Nilsson, “Die Eleusinische Religion,” Die Antike 18 (1942) 210-231: “Dieser Glaube
ist nicht der Glaube an die Unsterblichkeit des Individuums . . . sondern es ist der Glaube an
das stets sich erneuernde Leben, an die Unsterblichkeit des Geschlechts. Dieser Glaube ist
allein der alten Zeit gemiss . . .” (220). The presence of the definite article tells against the
conjecture, implying as it does that immortal life is to be expected for Oedipus.

R. Renchan, Studies in Greek Texts, (Gottingen 1976, Hypomnemata 43) 54—55, discusses
OC 15831584 and maintains that Aehoyxéra, which he ascribes to Wilamowitz, “has a good
chance of being correct.” He cites passages in earlier and contemporary literature with similar
declarations about the achievement of immortality. In my opinion none of his examples is
quite parallel in sense to what is created by Aehoyxéra here. Empedocles 115 DK concerns
datpoves, Pindar Ol. 2.28 concerns Ino, who became a deity; Sophocles Fr. 278 Pearson lacks
adequate context for judgment. The rest refer to initiates. Renehan’s citation of Hypereides
Epitaphios 27-28, which he call the “best commentary” on the Sophoclean passage, is interest-
ing. Hypereides is ascribing immortal life to the dead warriors, but it is clearly only an
immortality of fame, much like the Homeric k\éos ddBitov, and hence not at all the same
status as those who accept Aehoyxdra at 1583 ascribe to Oedipus. Nowhere in the play is
Oedipus decribed as a 8aipwv; he is a mortal hero. Some of Hypereides’ words echo Sophocles’
(16v Blov ékhimévTes, ékhehovmrévar Tv Blov) and hence give better support to the traditional
text of 1583 than to the conjecture.

"Wilamowitz (above, n. 1) cites the use of Bios at lines 91 and 1551 of this play, but neither
passage refers clearly to life after death rather than life on earth. Indeed the phrase TaAaimopov
Brov fits very well with the emendation of 1584 to be proposed here. The closest parallel I know
of is Pindar Ol. 2.28, where Ino has been granted Biotos cd8iTos as a Nereid. The use of Bios
at OL. 2.63 is not relevant, because it refers to a cult belief concerning reward after death for
initiates.

’]. C. Kamerbeek, The Plays of Sophocles. Commentaries, Part VII: The Oedipus Coloneus
(Leiden 1984) 216.
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tal life. On the contrary, both before and after the disappearance of Oedi-
pus, references are consistently and openly to his death. Oedipus’ words at
1551, v Tehevraiov Blov / kptbwy map’ "Adnv certainly sound more like an
anticipation of death than of everlasting life.” I am strengthened in my
conviction that the proposed reading of 1583 is wrong by its rejection by
Walter Burkert in a recent paper'® and by the concurring opinion expressed
to me, by letter, by Friedrich Solmsen, for whose advice in this note I am
grateful.

Jebb’s view was that the corruption is in or around the word atet,'! and I
believe that he was right. As he and others observe, none of the numerous
conjectures proposed for atet have been persuasive: dpm, dvdpa, and others
even less winning. Nevertheless, this is the right point of attack, and I
propose to substitute for atet the adjective adov, “dry,” “withered.” While
by no means a rare word, it is sufficiently unfamiliar (it occurs nowhere else
in what we have of Sophocles), especially in this metaphorical use, to be
liable to corruption.

odos occurs several times in Homer with the literal sense of “dried out.”
Twice in the Iliad, 12.137, 17.492-493, Boat adon “dried oxen,” are “ox-hide
shields;” once in the Iliad (23.327, &hov adov) and twice in the Odyssey
(5.240, 18.309) adov refers to dried wood. At Iliad 12.160 it refers to the
“clashing” sound of helmets (or perhaps, as Willcock suggests,'? “hollow”).
Hesiod bids the farmer plough at ploughing time, whether the season is dry
(Op. 460, oty . . . Gpm) or wet; at Op. 743, adov am6 xAwpod occurs in the
advice not to cut off the “dried” finger nails at the wrong time. The word is
not certainly in our texts again until the fifth century,'? but the related verb
ovaivew is used by Solon, 4.35 (West), avaive'* 8 émqs dvbea, “(Eunomia)

*Note also 1521, (Oedipus) o0 we xpm Baveiv and 1688-1690, (Ismene) kata pe dovios
*Aldas éhov marpl fuvlaveiv. Such expression as kapbew . . . Blov (91) and Tov del kota
Y5 okéTOV efpévos (1700-1701) are normal poetic references to death. Cf. also Antigone at
1705-1707, the Chorus at 1720-1721, and Theseus at 1763.

The text of 1551 has been questioned. Dawe accepts the conjecture t1jv TeAevtainy, Biov, but
most editors keep the reading of the mss. The idiom of tehevraiov, though unusual, is within
the range of this adjective, not unlike the idiom of EL 271, tehevrainy ¥Bpw. Cf. also Arist.
Pol. 1298a31 and 1312b35.

1%, Burkert, “Opferritual bei Sophokles. Pragmatik—Symbolik—Theater,” Der altsprach-
liche Unterricht 28.2 (1985) 5-20.

""Burkert (above, n. 2) 244.

2M. M. Willcock, The Iliad of Homer. Books I-XII (London 1978) 316.

3Most scholars believe that Heraclitus 118 DK should be read ot Yuxn godwratn kal
Gpia as conjectured by Stephanus, rather than obyn Enpm Yux1 codpwrdt Kol GploT, the
predominant ancient text of this much-quoted saying. In any case, whether described as aiim or
£np, this dry Heraclitean soul belongs to a very different semantic development from that of
most of the word’s occurrences.

14West prints av-, because there is evidence—in compounds, for example—that in its post-
Homeric form avos and its cognates were aspirated. Both LS] and Chantraine, Dictionnaire
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withers the flowers of ate.” The compound ka8avaivew occurs in Archi-
lochus (West 107, moAhovs ... Seipios kaBavavel/6&vs éNdpmwv), where
the context, in Plutarch’s quotation of the passage, shows that the meaning
is “dry out,” “wither.”

In late fifth- and in fourth-century usage a metaphorical meaning occurs.
Earlier, in Aeschylus Eum. 333, the song of the Furies is said to be avova
Bpotous, “a shrivelling to mortals,” which may or may not be metaphorical.
(The noun avovn [ad-] seems, in some of its uses, to be related to atw,
sometimes, as here to ados.) In Aristophanes Lys. 385 adds eip’ vdn Tpépwy
and several passages in Menander, Epit. 901, adds eipr 7§ déer, Sam. 515,
ados déeu kal mémmya, Pk. 353, avos efp (with fright), the metaphorical use is
clear, though the adjective may, in some of these places, indicate rigidity
rather than dryness. In Lys. the context suggests dryness—the koryphaios
insists that he won’t respond to watering. In any case, these examples show
clearly enough that the word can be used to indicate a withered, dried out
condition that applies very well to the Biotos of one, like Oedipus, whose
“way of life is falne into the Seare, the yellow Leafe.”"*

There are other circumstances that fortify the word’s probability here.
Though Sophocles nowhere else that we know of used ados, the verb
odalvewy occurs twice, in contexts that bear a resemblance to our passage.
Electra says (EL. 819) dduos avava; Philoctetes (Phil. 954) adavodpon 19
€v adMip povos; both lament that their lives will wither away. The metaphor
is, then, probable enough in Sophoclean diction. As for the probability of
confusion in the tradition of the text between atel (det) and ados, a passage in
Theocritus, 16.12, provides exactly this situation. I quote from Legrand’s
Budé apparatus: “aiel codd. pl.: avel A avm (vel avny) P Antt.” (Antt. = the
four earliest printed editions of Theocritus). While all recent editors choose
alet, with Gow not even mentioning the variants in the Mss, there is a good
deal to be said for atm, as the arguments for it presented by Onians clearly
show.1®

What is being proposed here is, then, the restoration of a relatively un-
familiar word (it is glossed in Hesychius, by &npés) displaced by a common
word. While there is no impressive argument on palaeographical grounds,
the confusion in Theocritus suggests that there is no improbability in this
respect. To retain atel requires us to understand the phrase Tov alet BloTov to

étymologique, so spell it, but since the matter has no bearing on the point at issue, I shall follow
the practice of most editors and use the psilotic form.

5Shakespeare, Macbeth v.1ii.22-23. The relationship between plant life and the withering of
age is nicely illustrated by a passage in Aristotle, Resp. 17 (478b28-29): 7ois pnév obv durois
adovas, év 8¢ Tols {Qois kakeital Tobro yfipas. For a special connection between dryness
and old men cf. Plutarch Quaest. conviv. 650a~d.

'*R. B. Onians, The Origins of European Thought (Cambridge 1951) 223. Onians’s study of
this word and of the whole question of “dry” and “moist” in Greek thought is of great interest.
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mean something like “his (seemingly) interminable life,” or “the vicissitudes
of his life,”!” neither of which is probable. Above all this note is intended to
voice a protest against the violence done to 1583 by recent editors. I pro-
pose, then, to read 1584 as keivov T6v adov BloTov éfemioTaco and leave 1583
unchanged.'®

DEPARTMENT OF CLASSICS
CORNELL UNIVERSITY
ItHACA, N.Y. 145853-3201

YBurkert (above, n. 10) understands the phrase as “das Leben, was immer es war, mit Gutem
und Bésem, Auf und Ab.”

'8Several colleagues made constructive suggestions for the betterment of this note: Kevin
Clinton, David Mankin, Phillip Mitsis, Alan Nussbaum, and Richard Thomas. I am most
grateful to them for their help. Special thanks are due to David Sansone, whose scholarly
criticisms as referee for Phoenix were exceptionally careful and valuable.



	Article Contents
	p. 184
	p. 185
	p. 186
	p. 187
	p. 188

	Issue Table of Contents
	Phoenix, Vol. 41, No. 2 (Summer, 1987), pp. 95-215
	Front Matter
	Socratic Irony and Aristotle's "Eiron": Some Puzzles [pp.  95 - 104]
	The Royal Macedonian Tombs and the Paraphernalia of Alexander the Great [pp.  105 - 121]
	Between Courtesan and Wife: Menander's "Perikeiromene" [pp.  122 - 139]
	The Regnal Years of Ptolemy II Philadelphos [pp.  140 - 158]
	"Exesto": L'incapacité Sacrificielle des Femmes à Rome (À Propos de Plutarque "Quaest. Rom." 85) [pp.  159 - 173]
	The Testament of the Piglet [pp.  174 - 183]
	Notes and Discussions/Notes De Lecture
	"Oedipus Coloneus" 1583-1584 [pp.  184 - 188]
	Phrynichos the Dancer [pp.  189 - 190]
	Catullus 112 [pp.  191 - 192]

	Book Reviews/Comptes Rendus
	untitled [pp.  193 - 196]
	untitled [pp.  196 - 200]
	untitled [pp.  200 - 204]
	untitled [pp.  204 - 207]
	untitled [pp.  207 - 209]
	untitled [pp.  209 - 210]
	untitled [pp.  211 - 213]
	untitled [pp.  214 - 215]

	Back Matter





